
Date Printed: 04/23/2009 

JTS Box Number: 1FES 72 

Tab Number: 25 

Document Title: Road to Damascus 

Document Date: 1989 

Document Country: South Africa 

Document Language: English 

1FES 10: CE01772 

~ ~I~ III~IIUIIIII~I 
* 7 A D 4 2 - A 6 7 3 D 



KAIROS AND CONVERSION 

A document signed by Third World Christians from 
seven nations: South Africa, Namibia, South 
Korea, Philippines, EI Salvador, Nicaragua and 
Guatemala 



tE 
ROAD 
TO 
DAMASCUS 

KAIROS AND CONVERSION 

Hundreds of Christians have been involved in the preparation of this document, 
and thousands of us have chosen to sign it. Extensive research and consultation 
within each of our countries and weeks of dialogue between representatives from 
the seven countries were conducted over a period of two and a half years. The 
results of all this work are presented here as a proclamation of faith and a call to 
conversion. 

SKOTAVILLE 

~ 
PUBUSHERS 

Johannesburg 



Skotaville Publishers 
(Incorporated Association not for Gain) 
307 Hampstead House. 46 Biccard Street 
P.O. Box 32483, Braamfontein 2017 

Copyright © Institute of Contextual Theology 1989 

All rights reserved. No part of this publication may be reproduced, stored in a retrieval 
system, or transmitted in any form or by any means. electronic. mechanical. photocopying. 
recording or otherwise. without prior permission in writing from the copyright owner or the 
publishers. 

ISBN 0 947009 85 X 

Printed by Blackshaws (Ply) Ltd. Cape Town and Johannesburg. 



PREAMBLE 

CHAPTER ONE: 

CHAPTER TWO: 

CHAPTER THREE: 

CHAPTER FOUR: 

CONCLUSION 

SIGNATORIES 

EXPLANATORY NOTES 

Contents 

The Roots or our ConOi" 1 

Colonialism 
People against Colonialism 
Western Imperialism 
People against Imperialism 
Low Intensity ConDict 
Christian ConDict 

The i'lith of the Poor 

Our Prophetic Mission 

Idolatry 
Heresy 
Apostasy 
Hypocrisy 
Blasphemy 

The Call to Conversion 

7 

10 

19 

21 

23 

34 



IP'IR IEAM IB lLlE 

We, the signatories of this document, arc Christians from different church tradi­
tions in seven different nations: the Philippines, South Korea, Namibia, South 
Africa, EI Salvador, Nicaragua and Guatemala. What we have in common is not 
only a situation of violent political conflict, but also the phenomenon of Christians 
on both sides of the conflict. This is accompanied by the development of a 
Christian theology that sides with the poor and the oppressed and the development 
of a Christian theology that sides with the oppressor. This is boih a scandal and a 
crisis that challenges the Christian people of our countries. 

Although the phenomenon is much the same in each of our countries, the two 
antagonistic forms of Christianity are referred to with a variety of different names: 
liberation theology, black theology, feminist theology, minjung theology, theology 
of struggle, the Church of the poor, the progressive church, basic Christian 
communities, on the one hand; and the religious right, right-wing Christianity, 
conservative Christianity, state theology, the theology of reconciliation, the neo­
Christendom movements and anti-communist evangelicals, on the other hand. In 
each of our nations we shall have to spell out exactly which groups of Christians 
we are referring to. I Whatever difference ofterminology there may be, the conflict 
and division amongst Christians is basically the same in each of our countries. 

The purpose of this document is not simply to deplore the divisions among 
Christians or to exhort both sides to seek unity. We wish to lay bare the historical 
and political roots of the conflict (Chapter 1), to affirm the faith of the poor and 
the oppressed Christians in our countries (Chapter 2), to condemn the sins of those 
who oppress, exploit, persecute and kill people (Chapter 3), and to call to 
conversion those who have strayed from the truth of Christian faith and commit­
ment (Chapter 4). The time has come for us to take a stand and to speak out. 

The road ahead is like the road to Damascus along which Saul was travelling 
to persecute the first generation of Christians. It was along this road that he heard 
the voice of Jesus calling him to conversion. We are all in continuous need of 
self-criticism and conversion. But now the lime has come for a decisive turnabout 
on the part of those groups and individuals who have consciously or unconsciously 
compromised their Christian faith for political, economic and selfish reasons. 



CHAPTER ONE 

THE ROOTS OF OUR CONFLICT 

1. As Christians, we look at our situation with eyes that have read the Bible 
stories. According to the Bible, violent conflict began when Cain killed his brother 
Abel despite the fact that they had just offered sacrifices together to the same God 
(Gen 4: 3-8). Israel was born as a people of God in struggle against the power of 
Egypt. It had to confront the great empires of ancient times, the Assyrians, the 
Babylonians, the Greeks and the Romans. The prophets were often in conflict 
with the kings of Israel when they saw that the people were treated unjustly. Jesus 
preached a message that incurred the ire of the religious authorities, who handed 
him over to the Roman procurator to be crucified. 

2. The early Christians were considered a threat by the Roman empire; they 
were persecuted and martyred. Then in the 4th century, under Emperor Constan­
tine, Christianity became the official religion of the empire. In the hands of the 
ruling powers it became a weapon for legitimising the expansion of the empire and, 
later, the colonisation of peoples. 

Colonialism 

3. Except in the case of Korea which was colonised by Japan, the European 
nations that colonised our countries pride themselves on being Christian. Con­
quest and evangelisation, colonisation and the building of churches advanced 
together. The cross blessed the sword which was responsible for the shedding of 
our people's blood. The sword imposed the faith and protected the churches, 
sharing power and wealth with them. 

4. As a result of "discovery and conquest", millions of people have been killed; 
indigenous populations have been eliminated; entire civilisations and cultures have 
been destroyed. Millions have been enslaved, uprooted from their native land, 
deculturised and deprived of their wealth and resources. Women and children 
have been victims of additional and distinct oppression. Natural resources have 
been exploited and abused to such an extent that they cannot be replenished. 

5. One of the most serious and lasting legacies of European colonialism is 
racism. In South Africa it has been institutionalised and legalised in the form of 
the notorious system of apartheid. 
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People Against Colonialism 

6. The history of our people is not only a history of oppression and suffering; 
it is also a history of struggle. The first stories of resistance come from the 
indigenous people and communities. The colonisers had superior weapons and 
the indigenous communities often fought separately instead of together, but they 
resisted, sometimes to the very last member of the community. Others withdrew 
deeper into the mountains to preserve what was left unconquered by the invaders. 

7. From within the womb of colonialism, those who were initially conquered 
eventually rose in rebellion, and in some cases overthrew colonial rule through 
revolution. There were many battles and few lasting victories, but the prophets 
and martyrs of the people established a tradition of resistance. 

8. Although Christianity was part and parcel of colonial rule, Christians were 
also to be found on the side ofthe people who fought against colonialism. In Latin 
America, during the first centuries of colonisation, missionaries and even bishops 
added their own to the voices of protest, to the extent of denying the Spanish crown 
the right to expropriate the land of indigenous people and to put them under 
foreign authorities. In Korea Christians fought for national independence against 
Japanese colonialism. 

Western Imperialism 

9. Today, most Third World countries are no longer colonies, but we are still 
dominated by one or more imperial power - the United States, Japan and 
Western Europe. Their web of economic control includes an unfair international 
trade system, multinational companies that monopolise strategic sections of our 
economy, economic policies dictated by lending banks and governments together 
with the International Monetary Fund and the World Bank. Even technology is 
used as a tool for domination. The staggering size of Third World debt is only one 
dramatic sign of our subordination to imperialism.2 

10. In some of our countries imperialism violates national sovereignty by 
establishing military bases with nuclear weapons that endanger our people's lives. 
Various methods of political intervention subvert our independence, usually with 
the cooperation afloeal rulers. OUT educational system, mass media, religious and 
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cultural institutions reproduce a subservient colonial mentality; this is reinforced 
by Western habits of consumption. 

11. Imperialism uses the tactic of divide and rule. It supports governments that 
discriminate against people and treat them unjustly because of their race or colour. 
It reinforces sexism and the subordination of women. It sometimes widens the 
divisions even amongst the elite but more often it seeks to unite the ruling elite 
against the people. In most countries this leads to the establishment of what is 
today called the national security state. 

12. The effects of imperialism upon the Third World form a litany of woes: our 
children die of malnutrition and disease, there are no jobs for those who want to 
work, families break up to pursue employment abroad, peasants and indigenous 
communities are displaced from their land, most urban dwellers have to live in 
unsanitary slums, many women have to sell their bodies, too many die without 
having lived a life that human persons deserve. We also suffer because of the 
plunder of our natural resources, and then we ourselves are being blamed for it. 

People Against Imperialism 

13. The tradition of popular resistance lives on in our countries. Even though 
most of our ruling elite collude with imperialism to deceive and divide the people, 
groups and communities manage to reflect critically on their oppression and 
organise themselves. Communities of peasants and indigenous people, workers 
and slum dwellers - men, women and children - struggle for their own immedi­
ate needs and also for shared long-term issues. In much the same way, students, 
youth and teachers, church people and cultural workers, doctors, nurses, lawyers 
and members of other professions, including some business people become part 
of the mass democratic movement. 

14. As this movement becomes more widespread and organised, the power and 
wisdom of ordinary people develops and deepens. They recall lessons from 
history, learn from their mistakes and achievements, and experience solidarity. 
They exchange insights about the nature of imperialism and its many disguises. 
Going beyond protest and resistance, they assume responsibility for proposing and 
pursuing a people's alternative to the present system. They do not have illusions 
that the struggle will be easy or quick, but also do not shirk sacrifice because they 
have hope. 
15. This movement of organised and conscious people marks the coming of age of 
a new historical subject. As we exchange our stories not only within our countries 
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but among different countries, we also learn the many names we give to this new 
creation - the people, el pueblo, minjung, ang sambayanan? 

16. As Third World people, we focus on Western imperialism and what is called 
North-South relations, but we are aware of other important conflicts in the world. 
There is the East-West conflict between industrial capitalist countries and socialist 
countries. There are conflicts within capitalist countries and among capitalist 
countries; the same is true of socialist countries. 

17. Western imperialism tries to force our struggle for national liberation into 
an East-West framework. Let us be clear that we know about the problems and 
wrongdoings of the East, both within socialist countries themselves and in their 
relation to other Third World countries. But what we experience directly is 
domination by the West and we do not want to be drawn into the East-West 
conflict. 

18. Socialist countries are admitting their mistakes and addressing the need for 
reforms. The United States and the Soviet Union both declare that they want to 
slowdown and even reverse the arms race, and talk of negotiations to solve regional 
conflicts. All these are welcome pronouncements. Ironically, just when there is 
talk of more peaceful coexistence between East and West, our countries in the 
South experience increased hostile attacks from the West. 

Low Intensity ConOict and Total War 

19. Colonial and imperial powers have reacted to the people's resistance by 
devising different counter-insurgency programmes. Faced with the emergence of 
Third World people as new historical subjects, they have developed what they 
consider a more sophisticated response. It has different names - low intensity 
conflict (LIC), low intensity war, total war, total strategy, total security. 

20. For the imperialists, it might be a low intensity conflict, but for Third World 
people it is total war. LIC uses all military weapons, short of nuclear arms. It 
employs not just rifle infantry, but artillery, helicopter gunships, armoured vehicles 
like casspirs in South Africa and Namibia and armadillos in Central America; it 
does not hesitate to bomb suspected rebel areas. It organises paramilitary groups, 
death squads and vigilantes to divide and destroy unarmed communities and 
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organisations of the people. 

21. Unlike traditional regular warfare, total war places a premium on 
psychological and ideological war. In Namibia and South Africa, this is called 
"winning hearts and minds" or WHAM. The Santa Fe Document4 calls it "cultural 
war". It tries to discredit all those who work for change by calling them "com­
munists", while trying to present the government as democratic. In highly repres­
sive and polarised situations, it promotes reformist alternatives, or a "third force". 
This total strategy includes the misuse of Christianity as a religious legitimation 
for the West. 

Christians in Conflict 

22. The misuse of Christianity in the ideological war is imperialism's response 
to an earlier development - the good news of Christian participation in the 
suffering and stroggle of the people. 

23. Some Christians started by immersing themselves in communities of the 
oppressed and then came to understand their faith as commitment to solidarity. 
For other Christians, involvement came as their response to an imperative of faith, 
the fruit of reflection in basic Christian communities. However different their 
paths may have been, their participation developed into a more organised and 
conscious direction. They took up whatever tasks needed to be done within the 
people's movement, but they also sought to release the power and resources of 
their faith and Church to serve the poor. 

24. This new development has caused grave concern in the highest circles of 
imperialist leaders. The organised and conscious presence of Christians in the 
people's movement is not only one more addition to the ranks of those who struggle 
against the system of domination; it weakens the capacity of imperialism to use 
Christianity to defend the empire. 

25. No wonder then that formal proposals for a systematic attack on the 
theology of liberation have been presented to the president of the Unites States, 
as in the Santa Fe Documents I and II. New institutions have been established to 
develop a theology that defends imperialism. Joint projects are launched with 
some Third World governments and security agencies to infiltrate the Church, 
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coopt conservative Christians and "neutralise" progressive ones. Christianity is 
interpreted to suit these purposes while the theology of liberation is accused of 
being political. 

26. Christian faith has now been introduced into the political conflict. Both 
oppressor and oppressed seek religious legitimation. Both sides invoke the name 
of God and of Jesus Christ, and Christians are found on both sides of the political 
conflict in most of our seven countries. 

27. Nor does the matter end there. The political conflict has now entered into 
the Churches. The Church itself has become a site of struggle. Some sectors of the 
Church align themselves with the status quo and defend it passionately, while 
others align themselves with the oppressed and struggle for change. There are yet 
others who claim to be neutral. In fact neutrality plays into the hands of those in 
power because it enables them to continue and to discredit the Christians who 
oppose them. Neutrality is an indirect way of supporting the status quo. 

28. There is nothing new about religious conflict as such. Christians or 
believers in the God of the Bible have been on opposing sides in political conflicts 
before. What is new today is the intensity of the conflict and the awareness we 
have of it. Never before have we been so conscious of the political implications of 
Christian faith. This religious conflict is not a mere academic debate, it is a maHer 
of life and death. What is at stake is the future of justice, peace, freedom, and the 
glory of God. 

29. The conflict amongst Christians raises some very serious questions which 
we shall have to address in the rest of this document. 

Is the God invoked by both sides the same God? 
Is God on both sides? 
If not, on whose side is God? 
What has been revealed to us about God in Jesus? 
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CHAPTER TWO 

THE FAITH OF THE POOR 

30. The God whom the missionaries preached was a God who blessed the 
powerful, the conquerors, the colonisers. This God demanded resignation in the 
face of oppression and condemned rebelliousness and insubordination. All that 
was offered to us by this God was an interior and other-worldly liberation. It was 
a God who dwelt in heaven and in the Temple but not in the world. 

31. The Jesus who was preached to us was barely human. He seemed to float 
above history, above aU human problems and conflicts. He was pictured as a high 
and mighty king or emperor who ruled over us, even during his earthly life, from 
the heights of his majestic throne. His approach to the poor was therefore thought 
of as condescending. He condescended to make the poor the objects of his mercy 
and compassion without sharing their oppression and their struggles. His death 
had nothing to do with historical conflicts, but was a human sacrifice to placate an 
angry God. What was preached to us was a completely other-worldly Jesus who 
had no relevance to this life. 

32. These were the images of God and Jesus that we inherited from our 
conquerors and the missionaries who accompanied them. In some cases these 
beliefs were imposed upon us at the point of the sword and some of our ancestors 
were forcibly baptised. In the case of Korea, European missionaries came without 
colonisation. It was only later that we discovered that this God and this Jesus had 
been formed in the image and likeness of European kings, emperors and con­
querors. 

33. Gradually our experience of poverty and oppression began to raise ques­
tions for us: Why does God allow us to suffer so much? Why does God always 
side with the rich and the powerful? Some of us began to see that these questions 
were also raised in the psalms and in the book of Job who refused to accept any 
easy answers. Was poverty and oppression really the will of God? 

34. In time we began to realise that we could never expect justice from our 
oppressors. After many years of protest and pleading we began to take respon­
sibility for our own liberation. We began to organise ourselves and became a 
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people, the subjects of our own history, el pueblo, minjung. Minjung is the Korean 
word for the people as opposed to the ruling powers when they become conscious 
of themselves as subjects who can decide for themselves instead of being mere 
objects to be ruled and governed. 

35. The Christians who were part of this development began to read the Bible 
with new eyes. We were no longer dependent upon the interpretations of our 
oppressors. 

36. What we discovered was that Jesus was one of us. He was born in poverty. 
He did not become incarnate as a king or nobleman but as one of the poor and 
oppressed. He took sides with the poor, supported their cause and blessed them. 
On the other hand, he condemned the rich. "Blessed are you who are poor" (Lk 
6:20) "Woe to you who are rich" (Lk 6:24). He even described his mission as the 
liberation of the downtrodden (Lk 4:18). That was the very opposite of what we 
had been taught. 

37. At the heart of Jesus' message was the coming of the Reign of God. We 
discovered that Jesus had promised the Reign of God to the poor: "Yours is the 
Reign of God" (Lk 6:20) and that the good news about the coming of God's Reign 
was supposed to be good news for the poor (Lk 4:18).5 

38. The Reign of God is not simply a way of speaking about the next world. 
The Reign of God is this world completely transformed in accordance with God's 
plan. It is like the Jubilee year of Leviticus 25 when all those who are living in 
slavery will be set free, when all debts will be cancelled and when the land will be 
restored to those from whom it was stolen. The Reign of God begins in this life 
but stretches out beyond this life. It is transcendent and eschatological without 
being unconcerned about the problems and suffering of the poor in this life. 

39. In preaching the Reign of God Jesus was prophesying the coming of a new 
world order. This brought him into conflict with the status quo of his time, the 
religious and political authorities. They found his preaching "subversive". That is 
why they conspired to kill him. 

40. Jesus was and still is the Word of God, the true image of God. The poor 
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and the oppressed Christians of today, together with those who have taken an 
option for the poor, can now see the true face of God in the poor Jesus -
persecuted and oppressed like them. God is not an almighty oppressor. The God 
we see in the face of Jesus is the God who hears the cries ofthe poor and who leads 
them across the sea and the desert to the promised land (Ex 3:17). The true God 
is the Godofthe poor who is angry about injustice in the world, vindicates the poor 
(Ps 103:6), pulls down the mighty from their thrones and lifts up the lowly (Lk 
1:52). This is the God who will judge all human beings according to what they have 
done or not done for the hungry, the thirsty, the naked, the sick and those in prison 
(Mt 25:31-46). 

41. We are grateful to God for the grace that has enabled us to rediscover God 
in Jesus Christ. "I bless you Father for hiding these things from the learned and 
the clever and revealing them to mere children" (Lk 10:21). It is by the Spirit of 
God that we have been able to see what the learned and the clever were not able 
to see. We no longer believe in the God of the powerful and we want no gods 
except the God who was in Jesus. "I am Yahweh your God who brought you out 
of the land of Egypt, out of the house of slavery. You shall have no gods except 
me" (Ex 20:1-2). 

42. With this new faith in Jesus, we can now begin to read the signs of our times, 
discern the presence of the risen Jesus in our midst, appreciate the action of the 
Holy Spirit and see our present conflict with new eyes. We are no longer surprised 
to discover that the followers of Jesus are crucified and killed. Now we can hear 
God's voice, especially in the cry of the poor, in the cry of pain and protest, of 
despair and hope. 

43. God is on the side of the poor, the oppressed, the persecuted. When this 
faith is prOclaimed and lived in a situation of political conflict between the rich 
and the poor, and when the rich and the powerful reject this faith and condemn it 
as heresy, we can read the signs and discern something more than a crisis. We are 
faced with a kairos, a moment of truth, a time for decision, a time of grace, a 
God-given opportunity for conversion and hope. 
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CHAPTER THREE 

OUR PROPHETIC MISSION 

44. Throughout history, we Christians have often been deaf to God's voice and 
blind to God's presence in people. This lack of faith has prevented us from 
exercising the prophetic mission that Jesus has given us. We have often been silent 
instead of denouncing injustice and oppression. Instead of working for justice and 
liberation, we have often remained uninvolved. 

45. How shall we explain this silence and uninvolvement, this blindness and 
unbelief? For some of us, the reason lies in a life that is not confronted by the 
suffering and struggle of the poor, and therefore the choice of a convenient God 
who does not challenge us to take part in a movement for change. For others, 
however, the reason lies in a choice of privilege and power, and acollscious defence 
of the status quo. In many cases, it includes taking part in attacks against 
movements for change, in repression and the killing of the poor. 

46. For such people, it is not simply an inability to see and hear; it is a refusal 
to see and hear. It is not merely lack of faith in the God of life; it is the worship of 
a false God - the sin of idolatry. 

47. Although we are conscious of our own sins, we must raise our voice in the 
denunciation of this sin. It is a sin that serves the total war being waged against 
the people, leading to the death and destruction of our communities. 

48. The sin of idolatry lies at the heart of the imperialism of money. In choosing 
to serve the idols of death rather than the God of life, Christianity is used as a 
weapon against the people. Idolatry leads Christians to other sins - heresy and 
apostasy, hypocrisy and blasphemy. 

Idolatry 

49. Idolatry is the sin of worshipping or being subservient to someone or 
something which is not God, treating some created thing as if it were a god. "They 
worshipped and served the creature instead of the creator" (Rm 1:25). In the Old 
Testament Moses and the prophets condemned the worship of the golden calf, the 
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Baals and other idols made by human hands (Ex 20:4-5; Ps 115:4). In New 
Testament times the principal form of idolatry was the worship of Mammon (Mt 
6:24; Lk 16:13). 

50. The same is true for us today. In our countries, the worship of money, 
power, privilege and pleasure has certainly replaced the worship of God. This 
form of idolatry has been organised into a system in which consumerist materialism 
has been enthroned as a god. Idolatry makes things, especially money and 
property, more important than people. It is anti-people. 

51. Because the idol is anti-people, it demands absolute submission and blind 
obedience. The idols we read about in the Bible make their followers into slaves, 
prisoners or robots depriving them of freedom. Subservience to money 
dehumanises people. Profits are pursued at the expense of people. The graven 
image of the god of money today is the national security state that defends the 
system and demands absolute and blind obedience. In some countries, it is cruel 
and merciless; in others, it wears a deceptive mask. Those who disobey are 
punished brutally; those who obey are rewarded with material benefits and 
security. Idols rule by fear and intimidation or by trying to buy people, to bribe 
them and seduce them with money. 

52. Idolatry is the denial of all hope for tire future. The idols of the past were 
worshipped by people who were afraid of change, who wanted things to remain 
the same, who did not want a future that was different, who found their security in 
the status quo. The same is true today. Those who benefit from the status quo live 
in total fear of any real transformation. They are at the service of the status quo 
and will go to any lengths to make it secure. 

53. It was for the sake of security that the people of ancient times turned to the 
Baals and other idols. Today, our oppressors turn to money and military power 
and to the so-called security forces. But their security is our insecurity .. We 
experience their security as intimidation and repression, terror, rape and murder. 
Those who turn to the idols for security demand our insecurity as the price that 
must be paid. They fear us as a threat to their security. 

54. Idolatry demands a scapegoat. The idolators believe that some people or 
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groups of people must be blamed for all that goes wrong in a society so that by 
driving out or killing the scapegoat, they can feel purged and exonerated of their 
guilt. This is an idolatrous way of dealing with guilt and achieving atonement. 
Often enough, perfectly innocent people are sacrificed as scapegoats, though it 
. may sometimes happen that the scapegoat is not entirely innocent, like the woman 
taken in adultery in John 8:2-11. 

55. The worshippers of money in our countries use communism or socialism 
of any kind or even suspected leanings in that direction as their scapegoat. The 
guilt that they feel and the sins that they commit are projected onto this convenient 
scapegoat, that then can be blamed for all that is wrong or might go wrong in the 
future. Thus violence, disregard for human rights, repression and brutality are 
talked about as the characteristics of communists. It then becomes perfectly 
justifiable to harass, imprison, torture and even kill them. They have become 
scapegoats.6 

56. In this way, it also becomes possible to justify the persecution ofthe Church. 
Certain people in the Church, progressive groups or, in some places, Church 
leaders, are labelled "communists", to separate them from other Christians and 
turn them into scapegoats who can then be discredited, hated, denounced. silenced 
and even eliminated. 

57. The idols demand human sacrifices. This is what angered the prophets 
most of all about the worship of the Baals. Jeremiah deplored the superstitious 
belief that the gods can only be placated by the sacrifice of children (Jer 19: 4-5). 
Today this is still the most evil dimension of the sin of idolatry in our countries. 
People, young and old, innocent and defenceless, are being sacrilied to placate 
Mammon - the national security state and international capitalism. 

58. We live with the everyday reality of human sacrifice: starving children, 
deaths in detention, assassinations, massacres and disappearances. The killing of 
people has become a kind of religious ritual, a necessary part of the total war on 
people. 

59. Idolatry is/anaticai. It encourages irrational and unrestrained behaviour. 
We see this in the massacres of people by soldiers, policemen and death squads, 
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contras and vigilantes. We see it also in their demented hatred of those who resist 
and their frenzied persecution of church persons when they protest. It is impos­
sible to be reasonable when you submit to the idols of money, power, privilege and 
pleasure. The idols create bloodthirsty feelings that the system itself cannot 
control. 

60. Idolatry is a lie and it can only continue by deceiving people more and more. 
The fundamental lie is making material things more important than people. 
Scapegoating is a lie. Presenting all real change as communist and therefore 
atheist is a lie. 

61. Idolatry's propaganda is a series of lies. It presents the existing order as 
the natural order of things and radical change as chaos. It co-opts the words that 
people use to describe their aspirations, like peace, democracy and freedom, and 
makes them mean something different. Peace comes to mean preserving the status 
quo. Democracy is used to describe the manipulation of national elections, 
apartheid elections for local government .as in South Africa, or a mechanism to 
ensure that the majority ofthe people do not have access to real power. Freedom 
means giving the rich and powerful the opportunity to exploit and manipulate 
others. Idolatry disguises the truth and creates a whole culture of lies. Satan, as 
Jesus says, is the father of lies (In 8:44). 

Heresy 

62. The word heresy means choice. A heresy is a form of belief that selects 
some parts of the Christian message and rejects other parts, in such a way that 
those doctrines which are selected for belief become themselves distorted. 

63. The theological justification of apartheid in South Africa has been declared 
a heresy. It is recognised by most Christians today to be a distortion of God's 
revelation. But we would like to take this famous declaration further: we 
denounce all forms of rigbt-wing Christianity as heretical. 

64. Right-wing Christianity under whatever name is a way of believing that 
rejects or ignores parts of God's revelation and selects and distorts other parts in 
order to support the ideology of the national security state. We are convinced that 
this heretical choice is made for selfish political purposes, although not all the 
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adherents of right-wing Christianity are necessarily aware of this. Consequently 
right-wing Christianity is the conscious or unconscious legitimation of idolatry. 

65. Right-wing Christianity is being promoted with vigorous and expensive 
campaigns in all our countries and in almost all Christian traditions: Catholic, 
Reformed, Lutheran, Anglican, Evangelical and Pentecostal. 

66. One of the characteristics of this new heresy is that it denies Christian 
freedom by insisting upon blind obedience to authority. The famous text from 
Romans 13 is misused to demand unquestioning and uncritical allegiance to the 
political authorities who exercise the politics of death and deception. Similarly, 
in some countries Christians are commanded to submit themselves blindly to the 
absolute authority of church leaders. 

67. Right-wing Christianity replaces Christian responsibility and trust in God 
with submission to the yoke of slavery. It promotes authoritarianism and domina­
tion in the family and society. It often distorts even the authority of the Bible by 
treating it as a book from heaven that must be obeyed without understanding or 
critical comprehension. In some countries, this is called fundamentalism. The 
attempt to find security in blind obedience, absolute certainties and submission to 
authoritarianism is not faith. It is slavery. "For freedom Christ has set us free; 
stand fast therefore, and do not submit again to the yoke of slavery" (GaI5:l). 

68. Another characteristic of right -wing religion is that it takes some of the 
valid distinctions made by Christianity ego between body and soul, material and 
spiritual, this world and the next, politics and religion, the profane and the sacred, 
society and the individual and turns them into antagonistic dualisms. It creates 
polarisation and antagonism between the body and the soul, the material and the 
spiritual. This is against Christian teaching since the Bible reveals only one God 
creator of the material and the spiritual, the individual and the social. We must 
not "put asunder what God has put together". 

69. It is not without reason that right-wing Christians believe in antagonistic 
dualisms. It prevents the spiritual from influencing their material lives, it keeps 
God out of their political and economic interests. They say that they are only 
interested in the soul, but in fact they are very concerned about the political and 
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economic status quo. They want to preserve it at all costs because it benefits them. 
They say we must keep religion out of politics but invoke a kind of religion that 
supports the status quo. They reduce salvation to that of the soul only. 

70. This leads to an other-worldly interpretation of the Bible. Everything in 
the Bible that refers to material possessions, wealth and poverty, oppression and 
liberation is distorted and made to refer only to other-worldly and individualistic 
concerns. This spiritualistic interpretation of the Bible is reductionist. 

71. A further characteristic of right-wing Christianity is that it is fanatically 
anti-communist. It one-sidedly identifies Christianity with capitalist values of 
individualism and competition while rejecting the Christian values of equality and 
cooperation, saying that these are communist and socialist values. Communism, 
whatever real faults it may have, is then used as a scapegoat. The war against 
communism is treated as a holy war or crusade. Christian values like loving your 
enemy, forgiving seventy times seven times, compassion, solidarity and calling the 
sinner to conversion arc conveniently forgotten once a person or group is labelled 
"communist" or !!subversive". 

Apostasy 

72. Apostasy goes much further than heresy. It abandons the Christian faith 
altogether. In the past, those who apostasised from the Christian faith gave up the 
name ··Christian". But today it would not be strategic for the worshippers of the 
idol to admit that they are no longer Christians. For convenience they still call 
themselves Christians and continue formally professing the Christian faith, but in 
fact they no longer believe, much less live, the gospel of Jesus Christ. 

73. That they are not just heretical Christians but apostates becomes unmis­
takably clear when they begin to persecute the Church. They discredit priests and 
pastors, nuns and theologians, Church leaders and Christian communities, harass 
them, sometimes imprison them, torture and kill them. When the Church and its 
theology is seen as a dangerous lhreatlo the national security stale and when the 
Church becomes a target for national security strategy, then it is not just a question 
of heresy but of apostasy. 

74. In some of our countries military chaplains are sent to schools to explain 
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the total war against the people. They arrange camps and conferences for church 
youth and Sunday school teachers; military men are specially trained to take over 
catechism classes. Alternative councils of churches are set up, alternative church 
leaders and churches are promoted to support the national security state. 

75. This persecution of Christians also involves vicious attacks upon liberation 
theology. Right-wing sects are promoted in order to undermine and divide those 
churches that take the side of the poor. This is part of an imperialist strategy that 
does not even bother to keep itself secret: it is spelled out clearly for Latin America 
in the Santa Fe Documents I and II. 
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Hypocrisy 

76. Jesus issued many strong condemnations of the hypocrisy of the scribes and 
Pharisees. They did not always practise what they preached. They were not in 
reality what they appeared to be in public, they were whited sepulchres. Because 
they were more concerned about their popularity and their reputations than about 
the truth, they became too cowardly to speak out about the real evils in their 
society. They strained out gnats while swallowing camels and saw the splinter in 
someone's eye while overlooking the plank in their own eyes (Mt 23:24; 7:5). 

77. Is it not true that some Christians and Church leaders in our countries are 
like these scribes and Pharisees? They are very cautious and "prudent" and do nol 
wish to rock the boat. They are either part of the rich and powerful or afraid of 
them. Even when there are obvious cases of injustice, they do not speak out or do 
something about it. When hundreds or even thousands "disappear", it is especially 
hypocritical for church leaders to maintain their silence. We know that in some 
cases, this silence is even worse than hypocrisy - it is a mask for their complicity 
in the" dirty war!!. 

78. There are those who claim to be non-partisan and talk of keeping the 
balance, but they betray their partisanship by criticising mainly those who question 
the status quo. They speak of reconciliation and patience, but address this mainly 
to the victims of the system and the powerless. They promote reforms as a 'third 
way", but restrict people's participation to traditional forms. They profess com­
mitment to democracy, but do not wish the people to exercise power effectively. 
They warn against the dangers of politicising the Church, but they often com­
promise the Church through alliances and negotiations with those in power. They 
accuse progressive Christians of dividing the Church, but in some countries they 
use their position to force a split between the institutional and the popular Church 
even denying that some base communities are part of the Church. 

79. There is hypocrisy in the use of double standards, while claiming to have 
only one. For example, there are those who preach absolute non-violence, but 
while they condemn the armed struggle of the people, they seldom question the 
use of arms against the people. They recognise the right of self defence when the 
state invokes it, but not when the people exercise it. In the case of military forces, 
they uphold the legitimate use of violence and criticise only its abuse; but when it 
comes to the people's use of arms, they do not make the same distinction. The 
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ideological reasons for such double standards are exposed by what they say about 
a state that is socialist, anti-imperialist or progressive. Suddenly, they seem to have 
no problem at all about the use of violence against such states, even indiscriminate 
violence. This is a clear case of double standards and hypocrisy. 

Blasphemy 

SO. Idolatry is a sin against the first commandment. Of all the sins related to 
it, none is more scandalous than the sin against the second commandment -
blasphemy. "You shall not utter the name of Yahweh your God to misuse it" (Ex 
20:7). It is blasphemy to misuse the name of God in defence of imperialism. 
Theologians of the Institute of Religion and Democracy in the United States of 
America even compare multinational corporations to the servant of Yahweh. This 
sin has deadlier consequences when some bishops and priests become military 
officers, thereby legitimising the armed forces, and when they publicly bless the 
weapons of war that are used to kill our people, thereby justifying total war as a 
holy war. In some countries there are priests who are not only chaplains of the 
military, they even provide spiritual advice to leaders of death squads. To invoke 
the name of the God of life to justify death and destruction is blasphemy. It is 
giving scandal to the little ones (Mk 9:42; Lk 17:1-2). 

81. In the service of the idols, certain things and persons become sacred. 
Money and property and, above all, security, arc sacred. Government and military 
authorities are like priests of a pseudo-religion. In some countries, whites become 
a sacred people. This too is blasphemy. 

82. Blasphemy also takes the form of "satani;ation" - attributing the work of 
the Holy Spirit to the devil. Satanisation refuses to see the God of life in the 
liberation of the people. It sees the work of liberation as the work of Satan and 
accuses the people of being possessed by evil spirits. In his time, Jesus was accused 
of being under the power of Beelzebul precisely when he freed people from evil 
spirits and healed them. We also remember Jesus' warning about the sin against 
the Holy Spirit (Mk 3:22-30). 
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CHAPTER FOUR 

THE CALL TO CONVERSION 

83. The most famous conversion story in the New Testament is the story of the 
apostle Paul on the road to Damascus. Before his conversion, Saul (as he was then 
called) persecuted those Jews who had been converted to the way of Jesus. He 
took sides with the Sanhedrin, the chief priests of the Temple, the scribes and the 
Pharisees, against Jesus and the people who believed in Jesus. In other words, 
Saul sided with the authorities and the status quo against this new movement that 
wanted to "turn the world upside down" (Acts 17:6). Saul stood by and approved 
of the killing of Stephen (Acts 7:58; 8:1). Stephen, like Jesus, was seen as a 
dangerous threat to the Temple and the Law (Acts 6:14-15). This was more than 
a religious conflict because the Temple was the centre not only of religious power 
but also of political and economic power, while the Law was the guarantee that 
nothing in that society would change. As far as Saul was concerned, Judaism had 
to be purged of this new movement in its midst. The disciples of Jesus had to be 
pursued in every town and village, dragged out and stoned like Stephen. 

84. "Saul was still breathing threats to slaughter the Lord's disciples" as he 
travelled down the road to Damascus armed with letters authorising him to arrest 
any followers of the Way, men or women, that he could find (Acts 9:1-2). Then 
suddenly it happened. Saul made the startling discovery that he was on the wrong 
side, that God was on the side of Jesus and that the persecution of the people who 
followed Jesus was the persecution of Jesus himself. 

"Saul, Saul, why do you persecule me? 
Who are you, Lord? 
I am Jesus whom you are persecuting" (Acts 9:3-5). 

85. What was revealed to Saul was that God was not on the side of the religious 
and political authorities who had killed Jesus. On the contrary, God was on the 
side of the One who had been crucified as a blasphemer, who had been accused 
of being possessed by Beelzebub, who had been handed over as a traitor, an 
agitator, a pretender to the throne of David and a critic of the Temple (Mt 26:62, 
65-66; Lk, 23:1-2, 5,13). On the road to Damascus Saul was faced with this connict 
between these two images or beliefs about God. He was struck blind by it. It was 
his kairos. Saul became Paul when he accepted in faith that the true God was in 
Jesus and that the risen Lord was in the very people whom he had been persecuting. 
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86. This kairos on the road to Damascus must be taken seriously by all who in the 
name of God support the persecution of Christians who side with the poor. The 
call to conversion is loud and clear. 

87. We must be converted again and again from the idol of Mammon to the 
worship ofthe true God. We cannot serve two masters, we cannot serve both God 
and Mammon (Mt 6:24). 

88. Beware of false prophets. They come to us disguised as sheep but inside 
they are wild wolves. We can recognise what they really are by their fruits (Mt 7: 
15-20). There are false prophets who say there is peace when there is nO peace 
(Jer 6:14; 8:11; Ez 13:10). Hear the prophetic voice of those who are being 
persecuted and oppressed. 

89. God is calling us to abandon the practice of making individuals or groups 
into scapegoats who can be blamed for the very sins that we ourselves commit. 
Most of all the practice of using communism as a scapegoat must be exposed and 
rejected. Communist regimes and movements must be criticised too, but they must 
not be made into scapegoats. 

90. We must take seriously Jesus' accusation of hypocrisy. We cannot sit on 
the fence and profess neutrality while people are being persecuted, exploited and 
killed. We cannot remain silent because we fear the authorities and do not want 
to rock the boat. Jesus calls all hypocrites to conversion. 

91. All of us who profess to be followers of Jesus of Nazareth are in continuous 
need of conversion. While we see clearly the idolatry, the heresy, the hypocrisy 
and the blasphemy of others, we ourselves need to search our own hearts for 
remnants of the same sins and for signs of triumphalism, self-righteousness, 
dogmatism, rigidity, intolerance and sectarianism. There should be no place in 
our hearts for any kind of complacency. 
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CONCLUSION 

The particular crisis or kairos that has led us to the writing and signing of this 
proclamation of faith is the conflict between Christians in the world today. We 
have wished to make it quite clear that we believe that those Christians who side 
with the imperialists, the oppressors and the exploiters of people are siding with 
the idolaters who worship money, power, privilege and pleasure. To misuse 
Christianity to defend oppression is heretical. And to persecute Christians who 
are oppressed or who side with the oppressed is apostasy - the abandonment of 
the gospel of Jesus Christ. 

What we are dealing with here is not simply a matter of morality or ethics. What 
is at stake is the true meaning of our Christian faith. Who is God? Where is the 
true Jesus? It is not those Christians who struggle against oppression who arc 
heretics, but those who support the forces of evil and death. The name of God is 
being blasphemously misused. 

This proclamation was written and signed to give an account of the hope that 
is in us. Like the disciples who travelled along the road to Emmaus we are 
sometimes tempted to give up hope. As the two disciples say: "Our own hope had 
been that he (Jesus) would be the one to set Israel free" (Lk 24:21). What they still 
had to learn from Jesus and what we need to be reminded of again and again is 
that the way to freedom and salvation is the way of the cross. "Was it not ordained 
that the Christ should suffer and so enter into his glory?" (Lk 24:26). There is no 
cheap salvation or liberation. There is no easy road. 

Because of our faith in Jesus, we arc bold enough to hope for something that 
fulfills and transcends all human expectations, namely, the Reign of God. We are 
even called to live with the hope that those who collaborate with the idols of death 
and those who persecute us today will be converted to the God of life. 

None of this can happen, however, without pain, suffering and many deaths. 
Jesus promises us the Reign of God but he also promises that "they will hand you 
over to Sanhedrins and scourge you in their synagogues". "You will be dragged 
before governors and kings:' "Brother (and sister) will betray brother (and sister) 
to death, and the father his child." "You will be hated by all on account of my 
name." (Mt 10: 17-22). 

The disciple cannot be greater than the master, and we are following the path 
of a crucified Christ. Whatever twists and turns the road might take, be firm and 
steadfast. The pain we undergo is part of the birth pangs of a new creation. 

The experience of our seven countries working together to compile this docu­
ment over a period of two and a half years has been an example of solidarity. We 
hope that such examples of cooperation and dialogue will continue, will develop 
and will be extended for the benefit of all. 

Our oppressors organise themselves nationally and internationally. We cannot 
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afford to face the struggle separately. Solidarity is not optional if we are to 
promote the cause of God in the world. We call on fellow Christians in the Third 
World, in industrial capitalist countries and in socialist countries to build a network 
of exchange and cooperation. 

19th July 1989 
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SIGNATORIES 

(The following are the signatories from South Africa and Namibia. Tnc names of the signatories from 
the other five counlries have not been included in this edition. It should also be noted that some 
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Name 

Soulh Atrican Signalorle~ 

CD. Ahrahams 
L. Abrahams 
M. Abrahams 
n.M. Ackermann 
A. Adams 
A Adams 
J.e. Adonis 
I.M. Ahrends 
J.J.W. Aitchison 
MJ. Alcock 
A Alexander 
N.R.S. Alexander 
E.O.A. Apelgren 
N. Aphane 
L.A. Appies 
O.M. Appalasamy 

V.B. Appollis 
P. Arendsc 
M. Armour 
A.A. Asscgaai 
A.O.A. Balcomb 
D. Bailey 
B. Bam 
D.Bax 
J. Besler 
T. Besler 
c.P. Rcukes 
T.e. Rhcngu 
A Bhiman 
J.F.Bili 
N.8iJla 
R. Billa 
M.W.D. Birtwhislle 
M.E. Blackburn 
E. Blaser 
AH. B10m 
F. Bodibe 
A.A. Bocsak 
W.A. Bocsak 
A. Boezak 

ChurchiOrganlzntlon 

i\:G Sendingkerk 
Olivet Assembly 
Moravian 
Anglican 
Baptist 
Baptist 
NG Sendingkcrk 
Anglican 
Anglican 

Congrcgational 
Anglican 
Catholic 

NG Scndingkerk 
Anglican 

NG Sendingkcrk 
Baptist 
CAtholiC' 
Congregational 
Anglican 
Anglican 
Anglican 
Preshyterian 
Anglican 
Anglican 
Chipros Community Org. 
Catholic 
Reformed Church in Africa 
Evangelical Presbyterian 
Ehenclcr 
Ebcnezer 
Anglican 
Catholic 
Catholic 
Sclydcnde Kring 
AEC 
NG Scndingkcrk 
NG Scndingkerk 
NG Scndingkerk 

23 



J. Bohnen 
T J.B. Bonhomme 
B.G.Bolha 
N.80tha 
P.Booys 
P.J. Booys 
H.R.80tman 
IIJ.O. Brand 
A Brews 
S.B. Brittion 
R.F. Broderick 
M.A Brown 
S. Budeli 
K. Bugler 
R.R.V. Bulman 
E. Burroughs 
S.P.Buti 
CA)'! 
CASA 
M.P. Cele 
CM. Chapman 
E. Charbonneau 
F. Chikane 
Sr. Christine 
D.RC Christmas 
G.D.Cleete 
J. Cochrane 
RCR Cochrane 
AK. Colvin 
N. Cross 
R Crowder 
I_K. Dali 
I. Daneel 
G.F. Davies 
K.J. Davy 
M. Deeb 
G. de "'euriot 
J.W. de Gruchy 
S.M. de Gruchy 
J. de Waal 
J. Diale 
N.Dialc 
1-1. Diede ricks 
L. Dikene 
j,Dikobo 
T. Dingiswayo 
O.Diseko 
j,A. Draper 
N.E. Dube 
S.W. Dube 
JJ,P. Durand 

NG Sendingkerk 
Catholic 
Methodist 
BorderCC 
NG Sendingkerk 
NG Sendingkerk 
NG Sendingkerk 
NG Kerk 
Methodist 
Anglican 
Catholic 
Anglican 
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Anglican 
Catholic 
Alliance Church 
NO Kerk in Afrika 
Anglican 
AIXlstolic Faith Mission 
AEC 
Anglican 
Interdenom. Youth Christian Club K.E. 
Mofokeng;\'a;ional Baptist 
NO Kerk in Afrika 
NG Kerk in Afrika 
Catholic 
African Methodist Episcopal 
Baptist 
NG Kerk in Afrika 
:\'G Kerk in Afrika 
Catholic 
i'G Kerk in Afrika 
N'G Kerk in Afrika 
African Melhexlist Episcopal 
Anglican 
Lutheran 
Anglican 
Ebenezer 
Ehenezer 
Methodist 
;"1:0 Kerk 
Methodist 
Methodist 
African Methodist Episcopal 
Interdenom. Youth Christian Club 
Apostolic Faith Mission 
Lutheran 
Anglican 
Catholic 
Lutheran 
Catholic 
Methodist 
Methodist 
Catholic Student Association 
NG Kerk in Afrika 
Lutheran 
Calholic 
Lutheran 
:v1cthodist 
Order of Ethiopia 
Anglican 
Anglican 
Catholic 
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8.P. Mtimkulu 
1.1- Mualese 
S. Mugivhi 
AF. Muh.\.\·evho 
8. Mulder 
c.1- Muller 
J. Muller 
MT. Muneri 
A.G.Munyai 
T. Mutloatse 
D. Mutshiya 
LT. Muofhc 
N.M. MvamboMcthodist 
M. Ml(adana 
1_ Myeza 
M.T.A. Naidoo 
M.l".Nair 
M. Nash 
cr.ll. Naude 
B. Ncuhe 
B. Ndlwara 
T.S. Nedohe 
K.C Nemad1.ivhandini 
L.N. Nembula 
J. Nethengwe 
M. Ndlo\IU 
R. Ngada 
F. ;"\gcobo 
CM. Ngcokovanc 
E.I. Nghatsane 
8.N.8. Ngidi 
1'. Ngocpe 
L Ngoetjana 
J. Ngomane 
M. Ngqono 
B. Ngubane 
J. Ngubanc 
J.M. Ngubane 
S. Nhlapo 
S. Nkanunu 
D.i\"kwe 
D. Nicholas 
CA Nissen 
A. Nolan 
E. Nourse 
AE. Nsibande 
K. Ntlha 
M. Ntlha 
R.l\'tongana 
M. Ntsele 
K.B. Nurnberger 

Methodist 
Lutheran 
Lutheran 
Lutheran 
Catholic 
Anglican 
NG Scndingkerk 
Lutheran 
I.utheran 
Catholic 
Luthcran 
Reformed Presbytcrian 

Anglican 

Catholic 
Confessing Community Church 
Anglican 
NG Ker" in Afrika 
Catholic 
Anglican 
l.utheran 
Reformed PreSb)1erian 
Reformed Presbyterian 
Lutheran 
Church of the Nazarene 
United Indcpendent Rclievers in Chri!>t 
YWCA 
PI'Csbyterian 
Presbyterian 
Congregational 
Methodist 
Full Gospel 
PreSb)1erian 
Order of Ethiopia 
Reformed Presb)1erian 
Catholic 
Anglican 
Apostolic Faith Mission 
Order of Ethiopia 
Anglican 
Reformed Presbyterian 
Reformed Presh)1erian 
Catholic 
Baptist 
Lutheran 
Ehenczer 
Ebenezcr 
Apostolic Mcthodist 
Anglican 
Lutheran 
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R.D. Nunes 
D.L Nxala 
V.Y. Nxasana 
S.~.S. Nyama 
M.D. Nyawo 
V.G. Nyohole 
LT. Nzimande 
J. Palos 
LA. Parsons 
M. Pataki 
1'. Paterson 
LL Pato 
R.J. Patterson 
G.S. Pegham 
R.M. Petersen 
A.M. Phalcng 
N.E. Phaswana 
N.P. Phaswana 
R. Phillip 
M.P. Phosiwa 
F.J. Picterse 
J. Pictcrse 
R.M. Pictcrsen 
G. Pitt 
J. Pitt 
A. Prior 
M. Pule 
D. Pule 
O. Pule 
S. Pule 
J. Rakgabale 
O. Ramodihe 
G. Ramokgopa 
N. Ramokgopa 
M. Ramphomane 
N. Ramsden 
M.E. Ramulondi 
M.E. Ramulondi 
N. Rannzwa 
S. Raphalalani 
N.N. Richardson 
O. Russell 
W.A. Saayman 
P. Sadie 
S. Sadie 
C. Sampson 
B. Schofield 
L. Sehidi 
W.Segooa 
M. Scjake 
S. Sekholkwane 

Movement or Christian Workers 
Catholic 
Anglican 
Apostolic Faith Mission 
Presbyterian 
Methodist 
Methodist 
Methodist 
Congregational 
Preshyterian 
Anglican 
Anglican 
Catholic 
Anglican 
Congregational 
NG Kerk in Afrika 
United Apostolic 
Lutheran 
Anglican 
Lutheran 
Inter-Church Youth 
Catholic 
NG Sending~:erk 
NG Sendingkerk 
r\'G Sendingkerk 
Catholic 
LAG 
Apostolic Faith Mission 
Interdenom. Youth Christian Club 
AEC 
Lutheran 
Catholic 
Anglican 
Catholic 
YWCA 
Anglican 
Reformed Presbyterian 
PreSb}1erian 
Lutheran 
Lutheran 
Methodist 
Anglican 
NO Sendingkerk 
Catholic 
Catholic 
Anglican 
Ecumenical Christian 
Catholic 
NG Kerk 
Ebenezer 
Ebenezer 
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M. Sekhopi 
N.W.Sckiba 
M. Scloana 
V.Seloana 
E. Sentsomedi 
P. Scntsomedi 
J. Sercmane 
J. Seroke 
K. Scshabela 
W.Sctati 
V.Seloana 
O.M. Scliloane 
AO.T. Shange 
F. Shayi 
K. Shole 
A Shuttc 
L.N. Sibil! 
L. SibolO 
M.E.S. Singh 
V. Sipoyo 
A. Sisulu 
S. Sisulu 
J.Z. Skhakhane 
C.Smit 
OJ. Smit 
AT. Smith 
N.Smith 
T. Socldncr 
R. Stevens 
P.D. Strijdom 
M. Sutcliffe 
E.M. Terna 
M. Thakcli 
M.P. Thobela 
A. Th61king 
G.S.lbombcni 
L Thubakgalc 
8.R. Tiernan 
O.AP. Titus 
B. 'nhagalc 
M. Tseke 
M. Tsclc 
E. Tshclane 
S. Tshitangano 
S. Tsintsing 
O.Tutu 
J. van Ixk 
W.O. van Eck 
P. van den Heever 
C.F. van dcr Merwe 
D.P. van del" Water 

Lutheran 
Lutheran 
NGK in Afrika 
FuB Gospel 
Afric<.ln Methodist Episcopal 
African Methodist Episcopal 
Anglican 
YWCA 
Student Linion for Christian Action 
I,utheran 
Full Gospel 
Methodist 
Catholic 
Jabavu Evangelical 
Lutheran 
Catholic 
Anglican 
Orderof Ethiopia 
Anglican 
Order of Ethiopia 
Anglican 
Anglican 
Catholic 
Catholic 
NG Kerk 
Anglican 
N(i Kerk in Afrika 
Lutheran 
NG Scndingkerk 
NG Sendingkerk 
Anglic<.ln 
NTi Kerk in Afrika 
Catholic 
Catholic 
Catholic 
Lutheran 
Lutheran 
Catholic 
Congregational 
Catholic 
Catholic 
Lutheran 
United National 
Lutheran 
Congregational 
Anglican 
Congregatiol1<.1l 
N"G Sendingkcrk 
WPCC 
Reformed Church in :I....ambia 
Congregational 

31 



G.E. van Dyk 
P. van Nieker!.: 
P.Vass 
P. Verryn 
C. Villa-Vicencio 
A.J. Visagie 
CA. Wanamaker 
A.E. Warmback 
S. Welch 
N.J. Wentley 
G,O. West 
A.G. Wheal 
A. Whittles 
F. Wigley 
E. Williams 
J.H.W. Williams 
J. Wing 
H.E. Winkler 
G.H. Wittenberg 
GJ. Wittenberg 
BAA. Wood 
M.E. Wopa 
M.E. Worsnip 
L Xingwana 
M. Xundu 
yes 
YCW 
F. Zwane 

Namibian Signatories 

A. Agapitus 
M. Agapitus 
H.Amutcnya 
W,Amutenya 
R. Aspara 
1-1. Ausiku 
1.M. Benz 
A. Beukes 
l.A. Beukes 
CG. Bohitile 
D.P. Botha 
D.A. Botman 
C. C10ete 
p, Cotzee 
P. Diergaardt 
C. Draghoender 
P. Dunaiski 
N. Elago 
T.Gideon 
O. Hailombe 

Congregational 
NG Kerl.: in Afrika 
NG SendingkerL: 
Methodist 
Methodist 
NG Sendingkerk 
Congregational 
Anglican 
Catholic 
Lutheran 
Anglican 
Anglican 
BorderCC 
Catholic 
Catholic 
Catholic 
Congregational 
Lutheran 
Lutheran 
Lutheran 
Catholic 
Order of Ethiopia 
Anglican 
Catholic 
Anglican 
Young Christian Students 
Young Christi;:1n Workers 
Catholic 

Catholic 
Catholic 
Catholic 
Catholic 
Catholic 
Lutheran 
Lutheran 
Catholic 
Apostolic Fc-lith Mission 
Catholic 
NG Kerk 
NG Kerk 
Lutheran 
Catholic 
Lutheran 
Catholic 
Apostolic Faith Mission 
Lutheran 
Lutheran 
Anglican 

32 



R. Harlech-Jones 
L. Hausiku 
A. lita 
R.H. Jones 
F. Joseph 
C. Julius 
J. Kangayi 
S. Kavara 
Z. Kameeta 
M. Kapp 
K.B. Kathindi 
1':.E. Kathindi 
F. Lawrence 
A. Lihongo 
S.K. Mbambo 
A. ~hudje 
M. Mhudje 
E. Michael 
P.O. \1iinch 
M.T. Mundjele 
E. Mwaetako 
R. Namises 
B. ~amwandi 
S. Ndeikwila 
G. Phatt 
ItG. Plall 
I. Poroto 
F. Shivute 
O. Shivute 
J. Sindano 
N. Sirongo 
L.ASmith 
S. Solomon 
J.F. Steytler 
P.A. Strydom 
5 .. 1. Titus 
P. Tjijombo 
D. Tjongarero 
G. Totemeyer 
H. TShiiongo-Pauly 
J.~. van Wyk 
H. Wirth 
T.M. Yates 

Methodist 
Methodl!'i 
Lutheran 
Methodist 
Apostolic Faith Mission 
NG 5endingkerk 
Lutheran 
Lutheran 
Lutheran 
Catholic 
Lutheran 
Anglican 
Apostolic Faith Mission 
Lutheran 
Evangelical Reformed Church 
Catholic 
Catholic 
Catholic 
Anglican 
Anglican 
Anglican 
Catholic 
Anglican 
Lutheran 
NG Sendingkerk 
NG Scndingkerk 
Catholic 
Lutheran 
l,utheran 
Lutheran 
Lutheran 
Lutheran 
Catholic 
NG Scndingkerk 
Congregational 
Congregational 
Apostolic Faith Mission 
Lutheran 
Lutheran 
Lutheran 
Lutheran 
Catholic 
Anglican 
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EXPLANATORY NOTES 

It has been suggested that each country produce its own explanatory notes. The 
following are the explanatory notes for South Africa and Namibia. 

(I) The list of right wing Churches, groups, crusades, newsletters and per­
sonalities in South Africa is seemingly endless. For more information see 
1he Religious Right ill Southem Africa by Paul Gifford (University of Zim­
babwe Publications, 1988). Many Christians in South Africa would of course 
not identify themselves with either of these two forms of Christianity but 
locate themselves somewhere in the middle. 

(2) The words "Imperialism', 'Western Imperialism" or the 'Empire" are used in 
this document to refer to the First World countries that dominate, exploit 
and oppress Third World countries. It should be understood to include the 
South African experience of a white First World that oppresses a black Third 
World within the same country. 

(3) 'The people" is a relatively new sociological and political term. It should be 
carefully distinguished from "people' (without the article) meaning human 
beings in general or some human beings. "The people" is not a quantifiable 
number of individuals, it is a social force, a social movement, a new social 
consciousness. "The people" means the poor and oppressed insofar as they 
have now become subjects of their own future (historical actors) rather than 
mere objects of historical change. In other words when those who are 
oppressed and those who side with them become conscious of themselves as 
a force that can be organised to act together, to make demands and to change 
the course of history, they become "the people". The theological significance 
of this social force has been worked out most fully by the South Korean 
theology of minjung. MilljUllg means "the people". 

(4) The Sante Fe Document is a fifty-three page policy proposal entitled A New 
liller-American Policy for the Eighlies, issued in May 1980 by the Council for 
Inter-American Security. It argues that the USA should conduct a "cultural 
war" in Latin America especially "to counter liberation theology". There is 
now a second document known as Sante Fe II. 
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Inter-American Security. It argues that the USA should conduct a "cultural 
war" in Latin America especially "to counter liberation theology". There is 
now a second document known as Sante Fe II. 

(5) "The poor" as a Biblical category refers not only to those who are economi­
cally deprived. It includes all who are oppressed, discriminated against or 
marginalised - the outcasts. Thus in today's world it would include the 
victims of racism, sexism, political repression and any other form of oppres~ 
sion. "The poor" also includes all who side with the oppressed and take up 
their cause, those who take an option for the poor or in Biblical terms "those 
who hunger and thirst for justice" (Mt 5:6) and are therefore "poor in spirit" 
(Mt 5:3). 

(6) The word "scapegoat" comes from the Bible. It refers to the ritual in Leviticus 
16: 8-10, 20-22 in which the priest is instructed to lay the sins of the Israelites 
upon the head of a goat which is then released to escape into the desert. A 
goat was used precisely in order to contradict the idolatrous practice of using 
human beings as "scapegoats". 
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The purpose of this document is not simply to 
deplore the divisions among Christians or to ex­
hort both sides to seek unity. We wish to lay 
bare the histqrical and political roots of the con­
Oict, to affirm the faith of the poor and oppress­
ed Christians in our countries to condemn the 

sins of those who oppress, exploit, persecute and kin people and to call to 
conversion those who have strayed from the truth of Christian faith and 
commitment. The time has come for us to take a stand and to speak out. 

The road ahead is like the road to Damascus along which Saul was 
traveUing to persecute the first generation of Christians. It was along this 
road that he heard the voice of Jesus caUing him to conversion. We are 
all fin continuous need of self criticism and conversion. But now the time 
has come for a decisive turnabout on the part of those groups and in­
dividuals who have consciously or unconsciously compromised their 
Christian faith for political, economic and selfish reasons. 

PUBUSHERS 
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